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MPASHHWK “NEPBOMY CACY” 


[lepsoro abrycta craporo cruaa Pycckas Iepxosb 
ipasquyet Beemnaoctunoro Cnaca Xpucra Bora na- 
mero Hu Ilpecsatyw Boropoxuny Mapuw Matepp Ero. 
B ator Jenb B Poccnn nocae TopxectBeHHOl .Jaryprun 
B TEYCHHN MHOTHX BEKOB KpeCTHbIe XOAb BHIXOAUAN Ha 
OrMKAlMyO peKY HAN OBEpoO, TAe COBepMaroOch OCBA- 
WleHHe BOB. 


OOn4dali stor caoaMACA eme c¢ Busantuiickux Bpe- 
MH: Kawkloe epBoe YACAO Mecalla (KpOMe AHBapA H 
COHTAODA, KOPLa BOLOCBATHE COBepmaeTca B Ipaszz- 
HukH kpemenua nu Bosapuaxenna Kpecta), Bp Lapp- 
rpale B IPHABOPHOH WepkBH COBepmasoch OCcBAMLCHHEe 
BOM. Kpome Toro no 1WpMynHe SosesHef YacTo pac- 
POC TPAHABINUXCA HMeHHO B aBrycTe, H3qpeBse BhOH- 
CTAHTHHONOIe yTBepAnAca oOnMa BHHOCHTD 31-ro 
HwAA YecTHOe ApeBo Kpecta Tocnoqna Hwa joporn ut 
VAUIb WH 10 Camoro AHA Yenenns 10 BceMy TonoAy Co- 
Bepmatinch MOJeHHA 0O OTBPalleHun OoresHeli HU CAY- 
KUIN ANTHW, Wpeqsaran Yecranit Kpecr wapoxy AAA 
NOKJOHCHHA. 


Oxon4yaterbuo ake Hpasqunk kpecty 4 Bcemnaocrn- 
Bomy Cilacy yeTanoBlen Obl B 1164 roxy B O3sHaMeHO- 
panne nodeqn [I[panocaaBHbix Bolick Ha MaromeTa- 
HaMH O.HOBpeMeHHO B [‘pennn u Poccun. B vtom roxy 
cs. Baaronepabli Kua3b Angpeli boroawdcknii ofep- 
KAA PeMHTeAbHYW NObeAY Ha OQaTapaMH-MaroMeta- 
HamH. B policke ero HaXOAHANCb YVLOTBOPHbIe HKOHbL 
Boromatepu nu Cnacnreas, Bosppamlapimecsa cCBATEI- 
WH H CaMOrO KHABA C BOLCKOM Hapoy TOpaKeCTBeEHHO 
eeTpeTHa Ha peke RasspMe WH ¢ TOrO AHA eReTORHO 
PHXOMMA ¢€ KPeCTHNM XOOM K YTOMY MecTy, Pe BIHO- 
cae LCTBUH HOCTABAeH ObLA xpam boropogute. 

sro we Camoe BpeMA HMUepatop Manyia oepeKad 
nodes Hat MarometaHamu Apadamn. Tloromy  m0- 
erapleno Ons0 HB Tpeunn nw B PoecHH mpasqHoRaTh 
Cuacy u Ero Kpecty a Tpecsarolt Boropoaune B nep- 
Bhi TeHb aBrycta. 

B napoxe otor Tpasqnuk wasnpaieca «lleppnm™ 
Cnacom»> B oranune or Tpasqnuka «Cnaca Ipeobpa- 
KOHHAD, HacTyNawMlerd Beero AND HA MWecrh THe 
OBiKe. 
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‘Bn. Baankennnfi BACHLIMM Mocropcrnii. 
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'B. PEORTHCT Ennucxon Uepuuroscenii. 


'B. Hpenojxo6nitit TMMEH Muorodosesnennnii. 

'B. [penoxodnnit TIMMEH Tlocrnuk Tlevep- 
cKAn. 

‘B. Hpenoxo6nnit TPHTOPUM Uxononncen He- 
yepcrnii. 

‘sp. Hpenoxo6nmi TPHTOPHM Meyepernii Gy- 
JOTBOpeTL. 
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‘B. [[penogo6nnii MARAPHM Opexexcenii. 
‘sp. .IABPEHTHM Wpogusniti Kaayxckuit. 


‘s. [[penoxo6nne BACHIUM u ®EOTOP Tle- 
yepckHe, 
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‘zs. THXOH Enncron Boponexcrnii. 
15-—Crn. Upenogo6nnii MARAPHH Jesemcknit. 


17—Cs. [penoxzo6nuni ATHMAM Wrononncen Te- 
yepcknii. 
Cs. Upenosodnnii ®UAMTIT Anxoscrnii. 


21—Crn. ITpeno,o6nnfi ABPAMHT Cuosencrnit. 
Cs. Ipeno,odunii ABPAMHT Teuepcernii. 


Cn. [penogodnne KOPHAAMM nu ABPAMHY 
HaaeoeTponcrue. 


24—Cn. Ipenoqo6nniit APCEHHTM Komeancrnii. 
Cs. TETP Murponoant Mocroscrnii. 


26—Cr. Hpenogodnnit AJIPHAH Ongapycoscrui. 
Cr. Baaxennpiit KVUIIPHAH Cropoxescrnit. 


27—Cr. I[penoqo6npi Myyennk RYRTIA. 
28—IJamarh 0: Heyeperax Yroqunkax, nownBalontnx 


B Peo _ocnenckol nemepe. 
Cs. Tpenoxo6unii CABBA Kpsmenknii. 


-_ 


Cs. Tpeno,oonnit ATERCAH IP Caupernii. 


(ps. Baarosy Beankuii Kusasy ATERCAH IP Hes- 
ckHh. 
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Cn. HOAHH Murtponoanr Kuescrnit. 
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ANOCTONb! PYCCKOIO GEBEPA 


OTIMeADHHYeCTBO ObIA0 H3BeCTHO Ha Pyeu ¢ TepBbIX 
Ke XPHCTHAHCKHX LOKOJeHHH. Beankue oTmesbHHKH 
—- JYXOBHBIe BOK ApesHei Pycu, Kak AnTORnHE H 
Peojocnh TevepcKne, co3qain WHTOMHHK pyccKoro 
AyXa MH pycckol KYAbTYpbI, M3 KOTOPOTO BbIMNAN TAaKHe 
AJM4HOCTH, Kak JeTOuHCel, Hectop. Hewepckas aappa, 
KoTopol Kpacnaca Ruep, Oblta OLMH pas paspymena 
Batsiem B 1240 roxy H BO BTOpO pas — CeMb BeKOB 
cnycta — repManckuM Boxwlem Cutaepom. [peno,060- 
Hb Cepruii, caapnbili nryMen Pagonexcknii, ocHoBad 
BTOpyw AaBpy nox MocKonolil. Dta oOnTeAb, OHA U3 
CaMbIX YHMBIX B PoccHH, Hayatacb, kak H Kuepo- 
Ilevepckad ¢ <IYCTHHHOKUTeADCTBAY H IpeBpaTHsach 
B <oOMfeAHTeEADHY1O>. Tak TOAKO H MOTIO ObITb, KOT TA 
BeAHKHE AYXOBHHE YYNTeAN YXOAHAM OT MUpCKOfi cye- 
Th B OTH@ADHMYECTBO, a 3a HAMM TAHYANCh atOMHH- 
KH, MOcaeqoBaTean, YYeHUKH. Tponme-Cepruepa Jappa 
CHIpada CROW porb B OOpHbe IpPOTHB NoAbCKOH HATep- 
BeniHuu XVIT pera. Ho ene 3a (Ba ¢ AMIMHHM BeKa 10 
TOrO CKHT CB. Ceprua NOCAYAHA OTMPABHbIM MYHRTOM 
Aid pati Jlunutpus Jlonckoro, rye KHAab ToOAyIHA 


«Kyya IIH MOHAXH, TyJa Ae HANpaBAAIOCh HA Kpe- 
CTbAHCKOe HacewenHe; Tepex TeMH H APYTHMH JAeKata 
oOjHa JOpoTa B TIpHBOABHbIe NYCTHpPH ceBepa H CeBepo- 
BOcTOKa, Tle KpeCThAHHH MOF H& TpocTope NponsBO,HTh 
CBOW THadb, POCUHCTh AMKOTO Jeca NOX TWamnHw, a MOHAX 


copepmatTh CBO0e 6e3smorBHe>. 


OlarocAOBeHHe OT CTapila, OMLBMeETO KABIM CHMBOJOM 
XPHCTHAHCKHX OOpOAeTetef H YHCTOTH NpaBocszaRHaA. 


( nowHom Credana Ilepmckoro, coppemeHHHka 
Ceprusa, XapakTep MOHAaIIeckKOrO OTMeAbHHGeCTBAa Me- 
HAeTCA. OTICIDHHKH YXOAAT OT CBOeTO, IIPHBHYHOTO 
Mpa, NOKHAAWT POAMHY H KpOB CBO He JAA NOIHOTO 
oquHOoYecTBa. HX OTMeCAbHHYeCTBO CTAHOBHTCA JHUIb 
OTYACTH MYCTHHHOAHTeABCTBOM. [lepBOOHITHHIe H OT- 
CTadble HapOH OKPYAKAWT HX B <IYCTHHE> H TAAaBHbIM 
HOABHTOM BbIlalaeT Ha HX AOI MUCCHOHeEpCTBO. OT- 
Me@AbHHYeCTRO BHBOAHT HX 3a TpekeaAw coOcTBeHHO 
PYCCKOM AHBHH, 3a HalMOHaAbHbe paMKH HM lpeBpa- 
maeTca B HanOOsee OLYXOTBOPeCHHYHW H KYAbTYpPHYWO 
(bopmy pycckoil KOJOHH3aNHM HOBHIX 3emedb. Heno- 
cpeAcTBeHHHe WposomKaTeldu jleta Credana H ero 
HOApakatTeau WAM Jadbilie Ha ceBep, NOAHHMAAHCh K 
Iloaapnomy kpyry. Enudannit Ipemyazpmii, nepy Ko- 
TOPOTO IIPHUHCHBAWT H38BeCTHYW Onorpaduw Credana 
IlepMckoro, yTBepxkAaeT, YTO CAM IIPOCBeTHTeAb OOpa- 
THA B XpucTHancTBo 10 900 span-KoMH. BuanMo mH 
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caTeib HMeeT B BUY Hacetenne Yctb-Buima, CTOAMIE 
kOMH. Ilo BceM BepOATHAM, 4YHCIO OOpameHHHx Cre- 
(PAHOM ABKIYHHKOB 3HAYHTeAbHO OoabmMe 900 zAym. Ho, 
pasyMeeTCA, OLHOM AKA3HH He MOTAO XBATHTb LAA CTOAb 
3HAYHTeCABHOTO HaYNHAHHA Ha CTOAb OOMMPHOH Tep- 
pHTOpHH. 


Taapnoe OcTHKeHHe NOABMAHMYeCTBa Credana, 
9TO YCTAHOBAeHHe KABOK CBABH MCKAY 3AMKHYTHIM ObI- 
TOM KOMH H WMBHAN3alMel Yepes UX coOcTBeEHHHIT 
A3bKK, OH NOAOKUA NOYWH UM CO3qad Tpaquinnw. <«Ilo- 
BecTb 0 Credbane, enuckone IlepMckom» B ycTa ero 
lacTBb Blaraet <«<[]1a4y» 10 yMepiiieM CBATHTeJe, B KO- 
TOPOM BbIpakaeTCA OTHOMeHHE KOMM K 9TOH ero 3a- 
cayre: «Te6e, o enuckone Credane, Ilepmckaa semaa 
XBaJHT M YeCTHT, AKO allOCcTOAa, AKO TOOOK ThMBI H3- 
OBIXOM, AKO T0000 CBeET NO3HAXOM». CTedan OCHOBAaA 
Beanko-Ilepmckyio enapxnw ¢ kadexpoii B Yern-Bui- 
Me, Ha KOTOPOH TOCAe HeTO YepeOBAIOCh MATHAAMATh 
enuckonos. Lepes Bek mocae Hero B 1492 r. Kaderpa 
vTa OblJa Hepenecena B Boaoray. HenocpexcrBenno 
nocae Hero enucKonomM Ona Ucaaknii, BCAe 8a KROTO- 
pbIM NOApAL yupaBasao TepmcKoii enapxueli Tpu cBa- 
THTCAA KaHOHH3HpOBAHHBIX IlepKoppw. Tleppae 1Ba, 
Cepacum u IlnrupuM, mowtawTca, Kak MY4YeHHKH: 
00a OHH NOrHOAM HACHABCTBeEHHOM cMepTbIO Ha ¢PvOeM 
JatekO He Ge3s0acHOM MHCCHOHEPCKOM TOCTY. 


Cn. TepacuM, mpoqoakasd mpocnerutesabHyW jes- 
TeAbHOCTh CredhaHa, OCHOBAA MOHACTHIpb CB. Tponibl 
B 450 Maaax k ceBepy ot Ycts-Baima npH BialennH 
CenepHoi Mpiasn B Ieyopy. Teyopexnii monactrnpp 
Mel HashHayeHHeM IPOCBeTHTeAbHYWO paboTy cpenu 
e4YOPCKAX KOMH, BOTYJOB-MaHCH, CaMOe,OB ( HEHILEB) 
HM wWrpH. Ero kyabtypHasa poab Oblta O¥eHD BHAauH- 
reabHa. Monaxu [levopcroi oOurean BHIerNAN B BAe 
abaHrapla rpyilly MACCHOHEPOB, AA KOTOPIX 3aJ0- 
KHAN B Talire elle OAMH MOHACTHph — RKespoapcrni. 
HackoabkO BeANK ObA PHCK, Compaen ¢ Taku 
MHCCHOHEPCTBOM, BHAHO M3 Tparnyeckoro KOHMA CB. 
lepacnma, KOTOporO MOAOAOH BOryA BalyuINA ero xe 
apxuepefickum omodopom. YOuTnt euncKon On 10- 
XOPOHEH B CBOeEM KatpeApaabHoM CcoGope, BO3ABATHYTOM 
Ha TOM CaMOM XOJMe, KOTOPHI Oba HachIAaH pykaMH 
Credaha H ero NepBbIX IpHXOKAH y MecTa, Te pocaa 
cpyOsennaad uM «I[pokytanBas Gepesa». CMepTp npe- 
emutika Tepacuma ennckona [nrapuma Onda He Me- 
Hee Tparnyeckoh. Bo npema kpectHoro xoxa Ha Bum 
B 1455 roxy on Oma yOurT OTpAXOM BOryAOB KHABA ACHI- 
KH HawseTeCBINHM Ha Topo rHite, IIo TpelaHnw Tero ero, 
KAPKAM JeTOM WpOseaBMee copok Awe Ha Oepery 
peKH, OCTaOCh HeTACHHIM. MonH ero BeKAaMH TOKOH- 
ACh pAOM ¢ OcTaHkamH ['epacuma. 


Cs. Mona, narsiit enuckon Beauxo-Ilepmexuii, 8 Ha- 
wade MecTHecATHX TOLOB XV cToseTHA pacupoctpa- 
HHA XPHCTHAHCTBO Ha WAH‘ WAeMeHa KOMH-lepMsA- 
KOB, OOHTABINNX Ha BepXHeM TeyeHHH Ramp u B Oac- 
celine Uyconofi. Uepxbnb nu CoankaMck CTAadM HOBLIMH 
WeHTpaMH BocTOUHOTO xpuctTHancTBa. Ho HoBoodpa- 
ICHHBIM Take YrpOKata NOWWAC cMepTeAbHad Oac- 
HOcTb. KuA3b NepMAKOB, W3BeCTHHI No, XpucTHaH- 
CKHM HMeHeM Muxanaa, Ona yOUT BOryaaMH, Ccoxpa- 
HABIHMH BOMHCTBCHHYIO IIpelaHHOCTh ABHIUeCTBY. 
YuOpcTBO BOrYAGB crado Chaparbesd epex WOCTOMH- 
CTBOM MHCCHOHEpCTRA JHMIb UpH npeemauke Von, 
enuckone Pusopee, OTAMYABIUMCA UCKAOUNTeALHON 
OOpazoBaHHocThw H opyAMuned, LwdonnTHO, 4To On- 
AoPel BOCIPHHAA TpalMinw Cretbana HacTOADKO, 4TO 
He TOADKO BAATeA B COBEPINEHCTBE A3K1KOM KOMH, HO Hi 
HOMUMCH BAI CBOH PpaMOTh Ha DTOM ABbIKE. KAK mIMpo- 
KO pacipocEpanns0ch YuoOTpedaAeHHe MeCTHOTO *A3nIKAa 
B OOHXOAe NpaBocsaBHoOl IlepKBU, BUAHO H3 CAeRyw- 
IHX CAOB COBpeMeHHOrO HeTOpHKa: «lH nonoBe ero 
H€PMCKBIM ABKIKOM CAyKAXY, OOeTHO, BayTpPeHIO Ke H 
BeYvepHW, HepMCKOW pedo TOAXY, H KAaHOHAPXH ero 
10 HepMCKHIM KHHTaM akOHapXaTa, HM YTHIWT YTeHHe 
YTAXY TepMcKoW Secexow, HeBU we BeAKOe NeHHe 
HepMCKBH BOsTAaMaxy». Korga enncKonuy DPuaoerw, 
kak yYeHOMY MH oKCuepTy, IpHcaaan ws Mocksn wa 
UpobepkY «lacCXadHO> Ha adbHefiilee THCAYeAeTHE, 
OH 1OCAad CBOIO PadOTY MUTPOHOANTY MOCKOBCKOMY 
IPH NperpoBOANTeAbHOH Tpamore NOAMMCAHHOL 10-3bI- 
panckn. Co cmeptbio Puaomea B 1501 roxy saKon- 
yuaca nepBblii H caaBHbi Bek Beanko-llepmcKoi 
enapxuu. Ho muccnonepeTBo Ha Cepepe Ob110 elle 
AMMIb B HepBHYHO CTaqHH CROeTO PasBATHA, 


B XV sexe on0 nponnKao Ha Beaoe mope. Tpu 6.1a- 
rovecTHBHX cTapia, cB.cB. Cepman, Capparuli u 30- 
CHMAa, 3aA0KHAM MOHACTHIPh Ha OCTpOBe CoAOBKaX. 
CosOBeNKH MOHACTHIPh CTA OLHHM W383 CaMbIX WsRe- 
CTHBIX B PoccHH H BeKaMH OCTABAACA KYATYPHbIM 
HeHTpom 10, cambiM Toaspnnim Kpyrom. Ha pasnurie 
ero OOpatHaa BHHMaHHe Mockka, Tak kak BANAHHE 
Cosopenkol OONTeAH Ha HapoAM HM WaeMeHa Cepepa 
Onao orpomHo. IIpa Usane Tposnom a ero cane Peo- 
qope MOHACTHIPh OMA sacTpoeH BHYMHTCADHBIMH 3)a- 
HHAMM H OOHECeH KAMCHHDIMH KpenocTHHMH CTeHaMH. 
Ilo croel orqasennoctnh COJOBKH CAyKHAN MeCTOM 
CCHAKH JAA UPOBHHABINNXCA GWeHOBR pyccKoro enne- 
konata. Tyla Ona orupanaen npn Bacuann Llyiicrxom 
HecyacTHhit Cumeon BexOyaatoBu4, KOTOpOTO Kanpu- 
3b CYADOBI NpOBeAN Yepe3s XaHCTBO B BaccaADHOM Na- 
cuMoBe, Yepes CaM pyccKHi IpecTo’, B MOMeHT CCOpbI 
Toro xe ['posHoro apa ¢ ero NOAAHHAIMH, HM Yepes 
KHAKeHHe Hal TopaxcKom u Treppw. Ocaensennnlt u 
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HACHALCTBEHHO HOCTPWAKeHHHA B MOHAXH OH BHYMAI 
onaceHHsa BCeM IpaBHTelAM B CMYTHBI MepHox Mea Ty 
Piopukopuyamu Hn Pomanosnin. Tocae pepoaonnn Co- 
JOBE CTAIM HBBECTHHIM KOHIMCHTPALHOHHBIM JarepeM. 


B cepequne XVI peka na p. Baruerge Mealy powu- 
Holi Crethana Ilepmcxoro — Beankum Yerwrom H ero 
enncKonckol pesnyenuneli — Yerb-Barwom, (Ba Apy- 
rux HHOKa cB. Jorrun nu cB. Cumon ocHOBaan Kops- 
7KEMCKH MOHACTHIPh, UPOCyMecTROBABIMIAH TO PeBO- 
aiounn XX croserua. Jorran Opa norpeden B CBOeM 
MOHAcTHpe, TOPa kak CHMOH yMep B HOBO OONTeIH, 
1lo3,Hee OCHOBAHHOM MMH enle CeBepHee. JTOT MOHA- 
“CTbIPb Cofirnackni lepecTad CYMeCTBOBaTh B 
XVIII Beke, HO Xpambt eTO JOATO OCTABAINCh OOpas- 
laMH cCeBepHO-pycckoro JepeBAHHOrO BoAMecTBAa HF, 
HOBHAMMOMY, OTYACTH yllereIH oO CHX Op. OHOBpe- 
menHo ¢ JlorrmHom H CuMOHOM, HO B OOpol THEAYe 
MHAb OT HHX CYXOUYTHHIM yTeM, Ha TOM Ke TNOMNpuTe 
HOABHBadcA CB. Tpuon, mpocneTHTeab AOMapefi-caa- 
Mob. .lomapH HapoOy HadseasnatcKoro KOPHA, 0.1n3- 
kuii K CaMOeqaM, HO Ha poTaKeHnH croreTHi cMe- 
MaBMniicd ¢ BaNAHBIMH (PHHHAMH HW CRAHAMHABCKAMH 
Hapodamu. Ha npononexb xpucTHanctBa Tpudon BBI- 
eA K HUM HpOCTHM MHpsAHHHOM. PoqHAcaA OH B CeMbe 
cBaAMeHHHKA B TopaKe, Pe cTad ¢ pannel MOAOAOCTH 
HCHbITHBATh BAeWHHE K YeAHHeHHOH KAZHH. ITO 110- 
OyANAO ero OTupaBuTDed Ha Kpaiinnii Cenep kK Myp- 
maHckomy nodepexkbw. Tam ero 1oOCTHTAa cyAbOa RCeX 
CeBEPHHIX OTHICAbHHKOB: OH Hailed AMMb OTHOCHTeAb- 
Hoe OAMHOYeCTBO H IpHeCTyNHA K HeOesolacHomMy Wealy 
pHooumeHHsA HEJIOMUMBIX ABSH4HHKOB K XPHCTHAHCTBY 
H WMBKANSALA, 


Heckoapko Jet Oopoaca Tpnon ¢ a3nraecKHMH Ke- 
OyHAMH H WeMaHaMH, KOTOPhle TpaBHAM eTO H Oprani- 
BOBHIBAAH HOCTeHeHHbIe HalakeHusaA Ha ero yOoroe xKH- 
anne. Heckoabko pas Tpadon Oba weCTOKO H30HBaeM, 
© TPYAOM Cllacad CBOW AH3Hb OercTBOM B TOPH, UpsA- 
Tadca OT HeMHHYeMOli, Kasasocb, emepTH. Ho on He 
CAABAICA, HE OTPekadca OT CBOeTO HaMepeHHsA, mpe- 
OOAeBAA YHOpeCTBOM, HacroanBocThw MH KpOTOCTbIO 
BCe LLpeMATCTBUA. OTH LOOPOAETeCAM BHIBHIBAIH K HeMY, 
Kak HekOrg{a K CB. Credany, CHMMaTHW TysemieB. Me- 
KAY Hopj-Kanom a yerbem [leqenru MHorne npHAsan 
XpHcTHancTBO H TpHoH cMOT, HAKONE, OTHPABATHCA 
B Hosropo, npocurs y apxnenuckona Makapua rpa- 
MOTY Ha Coopy#xeHHe TepBord XpamMa 3a Tloaspan™ 
Kpyrom. B 1532 roqy on nocTpures B MOHAXH, a B 





1533 ocHOBad MOHACTHpb y BHazenua p. Ieyenrn B 
okxeaH. Ilevenrckuit Tponmkuii-Tpudonos MonacTHpb 
CTA IeHTPOM, BOKPyr KOTOporO BPO ropox Ieyeura. 
(Ilo-(puncru Ilercamo). O nem O10 HeMadO pasroBO- 
pOB B Hawadte COPOKOBHIX TOLOB HAIHeMIHeTO CTOAeTHA, 
Kora OH CTad Bpe_MeTOM OOMeTO BHHMAHHA 13-38 
BYX PYCCKO-(PHHCKHX BOMH. 


Ilegenrcknii MOnacTHpb HMed OypHyw cyyzbo6y. B 
OIOXY eTO OCHOBAHHA CaaMbl ObLIM B He3aBH HOM 110- 
JOKeHHH. Tpu JepxaBbl WpeTeHAOBAadH Ha CyBepeHH- 
TeT Ha HX 3eMJeii H HM NPHXOANAOCh WAATHTS Aanb 
pYCCKHM, I1BeqaM HM JaTYaHaM TMOYTH OLHOBPeMeHHO. 
Tlapb mpucaaa us Mocks B Tleyvenry koa0KOJa A Wep- 
KOBHY!}0 YTBapb JA MOHACTHDpA. Mockosckoe npaBH- 
TeAbCTBO CHAOAHAO HOBOe TOCeleHHe NpaBOMOUNAMH 
H OpYAHAMH Jia pHOHOH AOBIN B HesaMep3anuleM 
mope. CB. TpndpoH mpoxosxkad CROW HEYTOMHMY!O MHC- 
cHoHepckyW padoTy 10 rayOokol cTapocTH H MHpHO 
yep B 1583 rogy. Cempw rogqamu no3sxKe B CoueALHHK 
IbeAckHe KOpcapckHe KOpadaM BHICARHAN OTPAN, KO- 
rophiii cer MOHACTHpb, paspymua noctpolikn Ao 
OCHOBaHHA, LepeOuB pH 9TOM BCeX MOHAaXOB. [leyeur- 
CKad OOHTeAb, TAKHM OOPa3z0M, He IpOCyujecTROBaJa A 
60 ser. Comxenne Tevenrn octas0ch OHM M3 3Ha- 
MeHHTHX DIM3010B MeHee H3BeCTHOM JANTeAbHOM Gopb- 
On 3a RKoapcKni noayocrpos. InH30q sTOT OCTABHA 
rayOokHi Cle B MeCTHBIX NpelaHHAX HW CKasaHHAX. 
IlepBoHayaIbHO pycckHe coum HeOsaropasyMHHIM 
BOCCTAHABANBATH TpHponosy oOuTeAb Ha TOM we Me- 
ete. [locae norpoma 1590 roxa mpomes wean Bex, 
0Ka MOHACTHpb He Oba WOcTpoeH (B 1691 r.) sHa4dH- 
teIbHO BOCTOUHee, Ha p. Howe &K Wry OT HHHeMHETO 
Mypmaucka. Tam Tpadonon MoHacTHpb ocTaBadca 10 

1764 roqja, korja Oba 3aKpHT. Jum B 1885 r. B nap- 
cTBOBaHHe AdekcanApa III Ona BHOBB BHICTpOeH HO- 
Bhiii MOHACTHIPh Ha PHOawem MOryOcTpoBe y ycThA 
IleqeHru, B TOM #Ke MecTe, Te OCHOBA CBOW MYCTHHb 
Tpudou. Ho, B pasrap pesoawnun, Pocena ne cmoraa 
YAepxaTh ero HM, nOcte TlepBok muponoli RofinH, oTa 
10.10CKa 3€MIN OblJa OTIaHa BepcaascRuM JoroBopom 
PUHAAHANH, 4TO0OH OOecHeYNTS eft Hesamepsawmni 
opt. Takum o6pasom y Poccuu ncyesaa o6masa rpa- 
Huta ¢ Hopperneli, a 3emaa, Ha KOTOpOH Gopoaca Ht 
TpYAuAcA cB. TpuiPoH, ORasaazach BpeMeHHO OTTOp- 
KEHHOM OT CTO POAMHH. B Hactosmee Bpema — mocae 
BTOpHAHOTS Hopaxkenna Punasayun — [leyeura B03- 
BpameHa PoccHH H BRAWYeHA B COCTAB TeppHTOpHA 
Copetckoro Cowsa,. 
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OTWENDHAKK GEBEPHBIX SIECOB 


CTOAKHOBCHHA CO WBe_aMM paspymaan rHesia, 
cos labaBlineca PYCCKMMH MOHAXAMH HM He Ha OXHOM 
r0OADKO Kpafinem Cenepe. Y Oeperosn Baarakn, y Pun- 
CKOPO 3adHBa B YCTHOCTH, DIBEAbL UpOABAAAN arpec- 
CHBHYW akTHBHOCTD C XI Beka. IlepBbiM NOUnHOM pyc- 
CKOPO MHCCHOHEPCTBAa B 9TOM Kpaw MOKHO CUNTATb 
upononelb cB. cB. Ceprua H TepMana, OcHOBaBIINX 
oOuTedb Ha Badaame, OMHOM 3 CeBepO-3allaHbX 
ocTpoBoB JJaqoacKoro OBepa, 10 TpeqanHw elle BO 
BpemeHa Byaguuupa Cratoro, Murponoanr TLaaron 
(Jenna), neropak pyccxol Ilepxen nayaaa XIX 
eToseTHA, CUNTAeT AOKAZAHHMM, YO OcHOBaHHe Ba- 
AAAMCKOPO MOHACTHPA OTHOCHTCHA K onl0oxe Baa LHMHpa, 
MeAaABMeTO , pacipocTpaHHTh UpaBocjaBHhe cpelH Ka- 
pea. CyulecTBYIOT CBUAeTeAbCTBA, YO HBBeCTHHI Wep- 
KOBHHIA JeaTeab cB. ABpaamuli PocroscKnii, KoTopHi 
UpHusd MOHamecTBO B XI Beke, OBA TOCTpHAKeH 
uMeHHO Ha Basaame. Momu Ceprua u TepMana upi- 
MA0Ch HepenectH B 1163 roxy B Hopropo, Wa-8a N0- 
CTOMHHON OnaAcHOcTH TposHBMel Jagore co cToponh 
mperon. Oren Asexcanapa Hescroro, kaasb Hpocaan 
Bcepos010BN4, HOchAal co cROel CTOPOHM MUccHoOne- 
pos B Kapeanw B nayase XIIT croaerua. 


Beauka Oblda KYABTYpHAA pOAb HM OTIMCADHUKOB, 
YXOJMBIINX Ha BocTOK OT Mocks. CB. Maxapnii Hea- 
TOBOACKHA, nocrpurmuiica B TleyepcKoM MOHacTBIpe 
10, Huwnam-HoproposoM, HeCKOADKO pas YXOAHA B 
HVCTHLHW, H HECKOADKO pas eLO OAMHOFGeCTRO Hapyiia- 
10Cb HOCACLOBATCAAMH, LO KOTOPHX JOXOAMNAA CAABA 
ero CBATOCTH. CHadada OH AHA B NYCTHHHWX MecTaX 
npanodepexnoro Ipurnoaaba. Betperus Apyroro ty- 
cTHHHMKa, Oyryurero npenox,oOnoro Tuxona .lyxoB- 
ckoro, Makapuii noceauaca Ona0 pH CaAMaHHH .lyxH 
H oOpwup. Liorom 06a Toman Bposb B OOAee TayxHe 
mecta. THXOH NOAHAICA BBepx 10 TeYeHHW .[yxu H 
okasadca ocnopatesem Huxoapcrofi Jyxonexoti my- 
CTHHH. Makapuli nomea k camofi Boare u 3axKMa TYT 
<einn 0 Boses, kak TOBROpHTCA B ero AUTH. TyT ero 
pashickasu WY HeTO OOpas0Radach NacTBa. Korja oH 
OCHOBAA AAA Hee MOHACTHDPb, Makapuit NOU TAACH 
yeaunuieca BHOBD. On yea Ha AMKHA AeBHH Seper 
Boaru. Ho # tyra kK Hemy upHman awan. H na Mea- 
rx Boxax, y Buaxenua B Boary CynqoBnka, BHIpocsa 
HOBaA OOUTeEAL, KOTOPOH cyxeHO ObIAO CTaTb 3BHAME- 
HuTOH, KOTOPyW 3HalwT BCe NyTelMecTBROBABIIne 10 
Boare —- Makapbesckufi Monactipp. Ero eme pu 
*KUBHH CB. Makapaa pasopaAan TaTApH, HO, WB yRaxKe- 


HHA K ero OAATOYeCTHW, OHH OCBOOOAMAM BCEX B3ATHIX 
pH 9TOM B HAeH XpHeTHaH. Makappesckuii Mona- 
CThpb B JadbHelitiem chirpad O4YeHD BHAYHTeADHYWO 
polb B Npocnemennu MapHiiven (4epemucos), oOn- 
TaBLINX B pHaAerawuleli kK HeEMy MeCTHOCTH. 


Crean Ilepmexuii B XIV Beke nepBhM HocTaBHa 
peOpom BONpoc 0 TOALepxAke HW PasBUTHH HallHoHAdb- 
HbIX KYADTYP CeBePpHHX Hapo_oB, Ero y4eHHRU WH 10- 
CACLOBATCAH UPOMAHAN eTO HOY B STOM HalpaBse- 
Hun. Ho oTmeabHMyecTBO Ha pyeckom Cenepe Ha4a- 
40Cb 3a BeKa AO Hero. Onnako, o0xa Credana 
To-ecTh 9n0xa Hu Ceprua PajaonexcKoro lata oco- 
OeHHO MOMHB HMITYAbC aCKeTHYeCKHM HM OTHICADHH- 
W¥eCKHM HACTPOCHHAM B pyccKoli cpele. ITO OTHOCHTCA, 
rAaBHbIM OOpasoM, K OOJee UpOcBeuleHHOH YacTH pyc- 
ckoro oOmecTBa XIV nu XV pexos. Unreasertyaapnoe 
PasBUTHE TOPO BPEMEHH COBMALAAO ¢ PEANTHOSHOL Opy- 
Wiel, A OOpasoBaHHoeTh cocpeAOTOUMBAAACh ecTe- 
CTBCHHO TO TpeMMYMLeCTBY B COCTOATCADHWX H 3HaT- 
HX ca0aX Hacesenna. LlonaTO HoOvTOMY, 4TO MeUTH oO 
OaarowecTHu WH YeAMHeHHH Aaa MHCTHYeCKON HM cosep- 
HaTeabHOM AMBHM BaXBATHBAAN BOOOpaxeHue WHBIX 
PYCCKHX apHheTOKpaTOB, Ha KOTOPHIX AKM3HEOTINCAHUA 
ackeTOB TepBhIX BeKOB XPHCTHAHCKOM sph Npon3Bo- 
AHAM rayOokoe BievaTjeHHe, 


XapaktTepHo, BYTOM OTHOMEeHHH, BHICOKOe Npouc- 
XOMMCHHE PALA BHAMCHATHX TOBAIKHHKOB Cepepa. 
Ila Oorarnx cemell BAAN Upeno_odnwe jluMnrpuili 
Iipnayuxni u Ilanea OOnopexnfi. Ha Ooapersa 
crate Kupnaa Beaoseperni, Apcennit Komeapcrnui, 
U‘puropuft Teapmemckuii, Wnoxentnit un hopunanti Ko- 
MeabckHi. Kusasem SaosepcKum Ont B Mupy Hoacad 
Khamencknli. Urnarat Upuaynknii — con kuasa Yr- 
auuckoro, Taaaxtuon Bosoroxernii ChIH =KAABA 
Beapcnoro. Bee 9T0 BeAMKHE CTAPILI, KOTOPLIM B MO- 
AOLOCTH ObLAO, YO TepATb, HO, KOTOPHIeE OTBepran 60- 
rarcTBO H MHPCKYH CaaBy BO HMA NOYTH CREpxecTe- 
CTREHHAX AnmeHHi. Tak Ilanea OOnopernii, ocnona- 
reab OOnopenoh oOuTeAn, LecaTRH AeT ANBIMAN B AeCy 
3a BCe OTO BPeMA TATAACH ANMb ABA pasa B He 1eAW 
xse0omM H BOOK. TpH Toda oO NpOARHA MpocTo B AynAe 
crapo anne. Rak k ®panuncky Accusckomy u Cepa- 
(pumy CaBpoOBCKOMY JecHble 3BepH IPHXOANAM K HeEMY 
H MM OH HepedKO OTAABAA CBOW CKYAHYW WHMIy. Mez- 
BEAM HM AMC OKYHRAAM eTO OLHOBPEMeHHO ¢ BalillaMH 
M OeakaMae, 
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XapakTepHoO elle H TO, YO B YTY 9MOXY B NyCrHHw 
YXOHAM NMOABHAKHHKH coBceM eme wHOMAMH. Bee 
BhIIMeHePeCIHCACHHble OTHMeCADHHKH HORMHYAIN poHble 
joMa B BOSpacte OT 12 fo 22 AeT, YacTO IPOTHB BOA 
pountesefi, yOeran Taiikxom B BeanKui aec. HMenno 
SCJCHVIO MOJOTCKb HpHBekadO CypoBoe IYCTbLHHO- 
KHTeADCTRO. B OOMERUTeADHbIE MOHACTHIPH MLA Gosee 
gpedble JO(H, OTMeADHHKH LOMHMO pedHrHosHoll BbI- 
HOAHAWT H OTPOMHYW KOJOHHBaTOpCKYW yHRuM, Ha 
cebepe DVKOHOMHYeCKAA KOAOHHBALINA HCKAIa YLOOHbIX 
Mec, OOJbiWe 10 pekaM. OHH we YXOMHAN B CaMble Tay- 
xne mMecta H Yann. Hepeako 00 HX OAMHOKO KUSH 
rySeMHbe WAeMeHa Y3HABAIH HAMHOTO pakbille pyc- 
enux. Tak ca, Asexcanap Canpernii xnpmni yaxe He- 
MOJOAMM OTHICADHHKOM Ha PoutHHeKoM ogepe Hejate- 
ko or CBHPH, UpORMA B LOAHOM HensBeCTHOCTH CeMb 
sev. lo vtoro On Npodbla Hocaymankom B Basaamcrol 
vonTedn 15 deT, CAyi#Ka MOHAXAM, TacCKad ApoBa HB 
Jeca, HOU HpocTanBad 3a MOwnNTBON. HHkTO He y3Had 
ObL O eTO OTMeADHHYeCKOM cyabOe, ecan Ob Cay4aiiHo 
OXOTHBIUHTCA OOAPHK He YBAeKCA HOTOHeH 3a OAeHEM 
B Jecnol Gane, On OOnapyaHA pen. AdeKcanApa, 
LWTABINeTOC A AMID rpapoll, a TO MH BeMJeH, He BULeB- 
wero ceMb AeT H KOpRH XAeda. Boapun odenasa codaw- 
cTH Talny wAUTeADCTBA OTINeADHMKA, HO ene Yepes 
ceMb AeT eTO OOHAPYARUAN HOLpawatresn, CHawadta OHH 
ceamaneb Ha OOAbIINX paccTOsHHAX. Ho B 1508 roa) 
yOoequan AxeKkcantpa ocHoBaTb MOHacThIpp. Byryan 
HTYMHOM OH HpOOAKAA Cuath Ha TOO AocKe He MOA- 
Kalb Basd WO, CeO H porowH. YMep OH 85 AevT oT poy. 

Kro cayuait TAR CkasaTb cTanaprubli. Tpema 
BEKAMH PAHbUle TAKOM we OOPAs AUBHH BeA OCHORA- 
reap YeTwoekoro Monacthipa Kiupnan. On aw 1O,- 
BiOKHHKOM Ha pownne Credana Tepmenoro saqoaro 
10 pow enna wocaeqnero., COXpanHAAcA eTO KaMCHb, 
KOTOpHI OH Aepaad B PYRE, UpocranBas HOU Ha MO- 
autBe, hamMenb ObLA eMy Hy#wKeH, WOOK dpecHyTHes, 
CCAM HOVLABIMACH VeTadsocTH OH Bacbiiad CTO H POHAM 
eTO ¢ IMYMOM Ha OcKY. OHM 43 TepBhIX BbITeT Ha 
Cerep Credhan Maxpunercknii. Ero yaennrn mpojqoa- 
KAA eTO UpOHOKReA Cpe YA B OCHORAHHOM HM Ha 
Annere Monacthipe. Annexekui MonacThpbh Obl comu- 
KEN MMINNKAMH H Oba yaeHHka Credana cB. cB, Mpa- 
ropuli n Racenan yourm. Wh sonny XII pera orno- 
CHTCH BOSHTIKHOBeEHHE HobecTHOrTO, OBeAHHOTO ipela- 
HusMnH Cnoaco-hamennoro Monacthps. Ruasp aed 
SaosepcKHl WAblA Ha Jape B Yerwr peawsm™ myreM. 
Ha KyOanckom osepe ero sactTHraa cTpammasd Ovpas. 
OH Jad oOeT, CCAM CllaceTCA, TOCTPOHTh MOHACTHIpb. 
Ero Jaqba upuctada k hamennomy ocTpopy, Tam 06- 
HapYANAOCh 2S OTMeADHUKA, KUBIINE HA OCTPORE TO- 
AaMi. Y HUX ‘Ob adMIb YCoReHKA, TAK KAK COOpy- 





Tb XpaM HM OblA0 He OA cHay. Tepnean OHM TOCTO- 
AHHbIe HaderH H IpHTecHeHHA CO CTOPOHHN JeCHHIX 
ARMYECKHX HAeMeH. TpyAHO BOOOPAsHTh YCAOBHA KU3- 
Hi Ha hyOenckom ocTpose. leq, HepeaBuraeT Ha eTO 
OeperaXx OrpoMHble CRAIN. hak B JeHHKOBHA NepHoy 


IPHpola elle CTPOUT TaM OAbMeHBI HW MCHTHPH, Ka- 
MCHHBE CTOA H OOeanNCKH. Becnolt pH CHAbHOM BeT- 
pe AJbAHHH 3arpomMox_awT Nhamenuni ocTpop co BCeX 
CTOPOH H BePIMHHAMH CBOHMH HOAHHMAWwTCa 10 KpBIIn 
[peXsTawkHOTO MOBACTHIPCKOFO Kopuyca, KoTOpH Ona 
Bos,BurHyT B XVII croaeruu. B 1833 roxy aanopom 
[bla BLITECHHAO ¢ O3epa H BHOpPOCHAO Ha CaMYW KDH- 
Ny KAMeHHYO randy B 10 ToHH Becom. HepeqKo AbAN- 
HM HOBpeKAIN OKA Ha TpeTbeM stake TOTO we 
3aHHa, 


Boxpyr hy6encKoro osepa CO3,aINeh WoCTeHeHHO 
leible WHTOMANKH toleHakKHHKOB. Cpuropniit Teanmem- 
cKHi OHA OLHNM 43 paHHHX. pen. Pexop Ona B Ha- 
gate XV Beka W3rHaH A3BaHHKAMH. Yuenukn Ceprua 
PaqoHexXCKOTO KOAOHH3APOBAAH WAKHYWO YacTh BeeTO 
Bosaoroxckoro Kpas. Tnonepamn Onan mpenoqodnne 
Cepruii Hypomeruii, Taner Qonopernit un Apcennii 
homeabekuf, 0 KOTOPHX yxRe tia pea. Apcennil 
Ona uryMenom Ceprnesoll Japp. Korga aappy KaBe- 
eTH’ Beankui KHa3sb Bacnanit Heanoswa, Mockswan 
43 ePO CBHTH ObLIH NopaxkeHh <«cTpakHHhM OOpas0m> 
ApceHua, BeTpeyabmero HX B pas0_paHnHol puse. Ero 
KHSHb COCTOAIA HB CILAOMANX JMMmeHHi H, BONpeRH 
BOJH BeAHKOPO KHA3A H OpaTHH AaBPH, OH He OcTarcA 
B MOHACTHIpe H yiled LOKMBATH CBO BER B CeBepHHii 


ec. 


homeabcRuil dee K ceBepy OT Bosrorgn OMA AYXOB- 
HO OT IPHCYTCTBHA B CTO GNlaX BAAAWNAXeA_¢Tap- 
eB, HACTOMMAX CTOAMOB pPYeckKoTO OTMeADHWYECTBA. 
TyT NOABM3aANeh Npelctapnrean OOeHX «IMKOM> Wpa- 
noclabHA ApeBnelt Pycn. Hanoxentruit Romeascruii 
Ona yyennkom Huaa Coperoro, a Kopauanit Komeas- 
cknfi yyennkom Lflocuda Boaonkoro. Jnonucuit Tay- 
muukn, Arexcanap Kymresnii un Hoacad Ramencruii 
lOMHUMAANCh B hameapernii zec ns Cnaco-Khamennoro 
monacThps. Hayo yuomanyts H Enduwna Rynmrrenoro, 
Hakona Meaesnodoperoro, Cappy Bumeperoro, Ma- 
kaput YVawenckoro. Hevepnath cuncok nyeTHYHOwRH- 
retell, «cnacaBIINxe a> B CeRepHomM Gopy HeaerKo. Onn 
IH B NYCTHHW, HO MHP ARHrascsa Wo wx caezam. H, 
eCCIH TalekO He BCe OTICABHHKH CTABHIN cede co3Ha- 
reIbHO IpomoBeHHYecKHe Bazan, Kak CTedan Iepm- 
CKHM, BCe OHH ORASMRAANCH NHOHepAMH H Xp! cTman- 
CkOro WpocBemleHia H pycckoil KyYAbTYpPH B HeOOBAT- 
HO CTPane NOAAPHHX Aecos. 


Anexcanap Kasem Ben. 
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Some Thoughts on 


"True Church Iconography" 


Just as church music, architecture, and lighting have 
in this country degenerated into something quite out- 
landish so has a decay set into Church Art in general 
and iconography in particular. 


Very few people today (clergy and laity) under- 
stand the significance of iconography in Church Life; 
very few people today have the chance to understand 
it: The churches in this country where our people can 
behold “True Church Iconography,” as the late Pat- 
riarch Sergius was wont to call it, can be counted on 
the fingers of one hand! 


Thousands of dollars are wasted each year in newly- 
renovated churches when profane artists are hired to 
paint murals and “icons” of the worst un-canonical 
type. People must wake up to the fact that not every- 
thing which is called an “icon” is an Icon! 





* 
* 


We quote here from a previously published article 


in this journal (in Russian) which may not have been 
noticed : 


“Iconography takes up such an important place in 
the Life of the Church that the Holy Fathers of the 
Seventh Ecumenical Council established forever a spe- 
cial Feast on the first Sunday of the Great Quadrage- 
sima to commemorate the victory of the Church over 
the iconoclasts. The veneration of Icons has such a 
great significance in the Orthodox Catholic world that 
this Feast was called the “Triumph of Orthodoxy.’ ” 


“What, therefore is iconography?—and in what 
does ecclesiastical art differ from worldly art which 
depicts religious subjects? The answer to this is what 
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has been forgotten by not only the Western Christians 
but to a great extent by our Eastern Orthodox Catholic 
people as well.” 


“While recognizing the archeological and artistic 
value of the ancient Icon, the contémporary research- 
ers and ‘experts’ usually view it as a specimen of crea- 
tive genius of a certain definite epoch, but disregard 
in it any genius of Church creativeness i.e., an art of 
complete spiritual and canonical content. This sort of 
incomprehension of the significance of Icon painting 
is not superiority or development of our contemporary 
artistic taste or capabilities, and what is less, it is not 
the obsoleteness and loss of vitality of the Icon. It all 
stems from our deep spiritual ignorance and degenra- 
tion. 


“This cultural fall of the so-called Christian world 
is expressed in our days in all of the Church's Life in 
which people agree to see her instructional, moral side, 
but in which all the dogmatical part they consider an- 
tiquated and unnecessary. Religious consciousness has 
fallen so low that, for instance, the Liturgy—this path 
of salvation willed to us by Christ Himself, and from 
another side this very confession of our Faith, is trans- 
formed into some sort of touching and almost national 
pious custom.” 


“In this loss of the inner union of dogma with moral 
i.e., Divine Revelation with the teaching of the Church, 
the unity of Church art is also broken: Architecture, 
hymnody, iconography—cease to make up one litur- 
gical whole and are unified merely by the epoch, na- 
tional culture, etc., each having as its purpose external 
beauty, i.e. individual value. Thru the Icon the Church 
no longer teaches, but quite the contrary, the artist 
seeks in the icon he paints artistic perfection by means 
of knowledge of his art and his personal capabilities, 
ie., physical means, and in this manner his personal 
art reflects not heavenly revelation, but earthly ac- 
complishments. Because of this, people begin to value 
the true Icon according to the quality of its artistic ful- 
fillment only, and not by its dogmatic correctness and 
spiritual content.” 


“And exactly as the architecture of the temple, 
church vessels, vestments, and hymnology, so Church 
art makes up one liturgical whole with them and, 
therefore, being part of one completeness, it cannot be 
viewed as an independent sample of creativeness and 
only in such a sense should be evaluated as an “icon.” 

“From the very epoch that it was born, the Icon lost 
its liturgical significance in the West, and under the 
influence of the ‘Vest the Orthodox East too began 
to depart from iconography in the 17th and 18th cen- 
turies and only at the end of the last century was the 
Icon “discovered” as a monument of ancient art and 
only at the beginning of the present century in Rus- 
sia was iconography reborn in all its canonical fullness” 
(One Church, Vol. 4, No. 9, pp. 6-8, “The Oorthodox 


Icon”). 


The type of so-called “iconography” we see in the 
majority of our churches in this country makes one 
want to weep. Many of our churches still have litho- 








graphic copies of Icons, the great majority of which 
were made from the above-mentioned 18th century 
degenerated Western influenced “icons.” It is indeed 
a strange paradox that we who have preserved icono- 
graphy should have so many temples in this country 
without Icons—for lithographs are not Icons: They 
are merely religious images or, as our un-informed call 
them, “holy pictures.” 


Then we have the work of several profanes who 
decided that they would paint “icons.” Some of these 
never realized that there is more to iconography than 
taking an art course in the local night school. Few of 
them know what prayers are supposed to be read while 








painting; few of them realize that sinners cannot paint 
Icons without the help of God. Few of them have any 
religious inspiration when painting—most of them are 
copyists who never studied the history of iconography, 
do not posses the manuals prepared by pious icono- 
graphers, do not know the Stroganoff School from the 
Novgorodian. Most of them have never painted a can- 
onical Icon in their lives. They are easy to spot: Ask 
them about Byzantine Icons and they'll tell you that 
they're “outmoded !” 


As a result we have in our Churches pictures of our 
Lord and of the Blessed Theotokos that resemble earth- 
ly creatures incapable to inspire us to prayer. 


And the whole crime of it is that our people do not 
know the difference. They have never been properly 
instructed by their pastors, most of whom themselves 
are little better off. The homes and churches of our 
people are replete with unorthodox representation of 
Christ with the “Sacred Heart” or the “Immaculate 
Heart of Mary.” 
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An earthliness of a bad sort has undermined the 
Church whole. 


Just as our choirs humiliate Izhe Kheruvimi to the 
tune of the sentimental “Nearer my God to Thee,” and 
electric bulbs seek their way over the Iconostasis like 
unto a clinging vine, and our temples resemble boxes 
with oversized onions squating over the roofs, and some 
of our clergy wear upholstery material when celebrating, 
ind our choir directors mumble thru services with their 
mouths filled with marbles—so our churches are clut- 
tered up with popish and protestant religious paintings 


of all sizes and shapes; so our backs are turned on our 
world-admired and historic Byzantine art (frescoes, 
mosaics, Icons). 

The “liturgical whole” of the Church, if there were 
one to begin with, is scattered about in fragments. 
Who will take up the task of putting the pieces in 
place? We truly need a reformation and plenty of big 
fires where these heretical usurpers of “True Church 
Iconography,” for which the Fathers fought and we 
hope, not in vain, can be demolished. 


V. Popovich 





The Second Petition of the Great Ektenia 


By The Rt. Rev. Michael G. H. Gelsinger 


“For the peace of the whole world; for the good estate 
of the holy Churches of God; and for the union of all 
the Faithful, let us pray to the Lord.” 


In the second Petition of the Great Ektenia, F. W. 
Groves Campbell (‘Little Orthodox Manual:” Lon- 
don, 1911) translate “for the good estate of God's holy 
Churches and the union of them all,” making the word 
all refer to Churches; and the same intention is com- 
monly read into the loose translation, “for the union 


of all.” 


But the Greek word for all cannot refer to the Greek 
word for Churches. 


Inasmuch as Greek is a highly inflected language, 
its pronominal adjectives vary their shapes so as to 
identify their grammatical antecedents by agreeing 
with the antecedents in gender, number, and case. 
That is to say, the Greek: word for all by its shape 
commonly provides an answer to the _ inevitable 
and indispensable question, “all what?,”’ because. its 
shape displays the same gender, number, and case as 
the noun or pronoun to which it refers. 


But the English word all cannot change its shape, 
and therefore in very many contexts is incapable of 
answering unassisted the indispensable question, “all 
what?’ That is to say, the bare English word all can- 
not always translate the Greek word without adding 
the noun or pronoun to which the shape of the Greek 
word refers it. So pantes, pasai, and panta are shapes 
which give the nominative plural of the Greek word 
for all, but the bare English word all does not translate 
any of them: pantes means “all men,” pasai means “all 
women,” and panta means ‘all things.” 


In this Petition the Greek word for Churches is of 
feminine gender, whereas the word for all is mas- 
culine. 

The word “Churches” here cannot refer to or in- 
clude any non-Orthodox organization: it means the 
particular Orthodox Catholic Parishes, Dioceses, and 
Patriarchates which in the unity of their Orthodox 
Catholic Faith and manner of worship, and in the 





unity of their unimpaired Apostolic heritage, share 
membership with one: another (but not with any 
others) in the One Holy Catholic and Apostolic 
Church of the Creed. 


The reference of the Greek word all is to the Ortho- 
dox people who belong to the Orthodox Churches. 
Our prayer is for the peace and unity of Orthodox 
Christians, calling to mind the admonition of the 
Apostle (Ephesians 4:1-3): “I beseech you that you 
walk worthy of the vocation in which you are called, 
with all humility and mildness, with patience, support- 
ing one another in charity: careful to keep the unity 
of the Spirit in the bond of peace: one body and one 
Spirit; as you are called in one hope of your calling: 
one Lord, one faith, one baptism.” 


Accordingly, in our translation we give the full 
sense of this Petition by saying, “...and for the union 
of all the Faithful.” 

Indeed, the common defective translation “for the 
union of all” has become dangerous to the peace and 
unity of the Orthodox Faithful. For by certain char- 
latans and their secretly apostate agents this Petition 
is falsely alleged to be a prayer for the Unity of the 
Orthodox with those who are not Orthodox, and then 
argued to be a compulsion upon the Orthodox to re- 
cognize as a church within the meaning of this Petition 
an organization which is not Orthodox, and which 
therefore by Orthodox doctrine is outside of the One 
Holy Catholic and Apostolic Church of the Creed. 
For the immediate Scriptural connections of this Peti- 
tion see St. John 17: “I have manifested thy name to 
the men whom thou hast given we out of the world. 
Thine they were, and to me thou gavest them; and 
they have kept thy word... I pray for them: I pray 
not for the world, but for them whom thou hast 
given me... Holy Father, keep them in thy name 
whom thou hast given me; that they may be one, as 
we also are... They are not of the world, as I also 
am not of the world... And the glory which thou 
hast given me, I have given to them; that they may be 
one, as we also are one: I in thee, and thou in me; 
that they may be made perfect in one.” 
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Are the Theophilites Orthodox? 


By The Rev. Michael J. H. Welborn 


At the present time, I admit that I have reached 
conclusions in answer to this question, but I can sub- 
mit to you, dear reader, the fact that originally I came 
into the question with an open mind. First of all, my 
interest is in the Church. Political questions in the old 
country do not interest me. After all, the great major- 
ity of us are American citizens. It is high time we 
stopped thinking of a nostalgic world that died thirty 
years ago, and started thinking about the thing that 
should really come first in our hearts and minds—the 
Church of our Lord Jesus Christ. The only reason I 
even mention my lack of interest in things political is 
because of the fact that those who put their politics 
first and their Orthodox religion a lazy second try to 
confuse issues with their vague political references. 


Therefore, everything that I have to say, I will try 
to substantiate with proof. If I be mistaken, I only ask 
for definite proof of my error. If I be wrong, I gladly 
submit what I have to say to the correction of the 
Orthodox Church. 


In answer to the question, “Are the Theophilites 
Orthodox?” I answer, no. The-first half of this article 
will be devoted to proof I have to offer to substantiate 
my answer “no.” The second half of the article will be 
devoted to the refutation of the claims of the Theoph- 
ilite group when they answer, “yes.” 

In Philaret’s catechism, on the ninth article, in 
answer to the first question, “What is the Church?” is 
the following: “The Church is a divinely instituted 
community of men united by the Orthodox faith, the 
law of God, the hierarchy, and the Sacraments.” 


I maintain that the Theophilite group is not a part 
of that Church simply because the Theophilite group 
was not divinely instituted, is not united by the Or- 
thodox faith, has:not the Orthodox hierarchy, and cer- 
tainly has not the Sacraments. By way of proof of this, 
let us examine the four attributes of the true Church 
of Christ mentioned in the Creed and see if the Theo- 
philites have any legitimate claim to them. 


ONE—The Theophilites are not part of the ONE 
Church of Christ. If they were, they would be in 
communion with the rest of the ONE Church. In 
speaking of the Oneness of the Church Philaret says: 
“This unity is expressed outwardly by unity of Creed, 
and by communion in Prayer and Sacraments.” Yet 
there is no Orthodox Catholic that has or would par- 
ticipate with the Theophilites in the performance of an 
Orthodox sacrament. I mean specifically a Sacrament 
such as the Eucharist—not Vespers. 

But it may be argued that Orthodox Catholics do 
and have participated with Theophilites in Sacraments. 
This may have happened (1) before 1924 when the 


Theophilite Church had not come into existence and 
some of its present day clergy and laity were members 
of the Orthodox Church and had not yet left the 
unity of the Church. But after all, if there was no dis 
pute previous to 1924, and these now Theophilites 
had not yet left the Church, there was, then, no Com- 
munion with Theophilites, simply because before 1924 
there never was a Theophilite just as there were no 
Lutherans before Luther broke with the Roman 


Church. 


2. Because either through ignorance, or through be- 
ing hood-winked into it, some poor uninformed 
Orthodox cleric or lay-person participated in sacra- 
ments with Theophilites. This certainly does not prove 
their case. Rather it would be Communion under false 
pretenses. I doubt however if there has ever been a 
case of an ORTHODOX Catholic, that is unquestion- 
ably ORTHODOX, participating in a sacrament with 
the Theophilites. 


3. There is an old expression to wit that, “Birds of 
a feather flock together.” It has been intimated that 
certain of the other schizmatics who have broken re- 
lations with their Patriarches have participated in sac- 
raments with the Theophilites. But that proves nothing 
—it is simply a case of one schismatic concelebrating 
with another, “If the blind lead the blind, they both 
fall into a ditch.” 


4. There is one case that is unique—that of the 
Reverend Prof. George Florovsky. When asked about 
the schismatic character of the Theophilites and why 
he was with them, he carefully avoided the question 
and said that he was a priest under the jurisdiction of 
the Patriarchate of Constantinople. That is an extreme 
ly interesting comment, since he participates so active- 
ly in Theophilite affairs. There must have been SOME 
doubt in the mind of this theologian as to the Ortho 
doxy of Theophilite sacraments for him to go around 
the question in this manner. He is condemned, how- 
ever, with the rest, since he who participates in a sac- 
rament with a schismatic becomes a schismatic himself. 


5. And finally let us grant that these cases, hypoth 
etical or actual, have some bearing on the case 
(WHICH THEY DO NOT) what does it prove? 
Nothing, because if you are a member of the ONE 
Church, you are in communion with all the parts of 
it—Russian, Greek, Serbian, Georgian, Syrian, etc. 
But let us give them all the leave-way possible; let us 
say that if they are in Communion with the majority 
of the various Autocephalous Orthodox Churches that 
they might have a case. But sadly enough, they are 
not in communion with a majority of the Autocephal- 
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ous Orthodox Churches—in fact they are not in Com- 
munion with so much as ONE of them. Then how 
can anyone claim to be Orthodox Catholic if he is not 
in Communion with ANY of the Autocephalous Or- 
thodox Churches? 


The one case that might be put forth for the Ortho- 
doxy of someone who was not in Communion with 
ANY of the Orthodox Autocephalous Churches would 
be if he were isolated from the rest of the Orthodox 
Catholic world and had no possibility for inter-com- 
munion. Such certainly cannot be claimed for the 
Theophilites. 


HOLY—The Theophilite group is not holy. There 
are several persons functioning as clergymen for the 
Theophilites who have been deposed by the Patriarch. 


Again, birds of a feather flock together; the Theo- 
philites have relations with certain unholy Protestant 
groups that are much more than just “friendly” re- 
lations. Why did Canon West of the Protestant Epis- 
copal cathedral of St. John the Divine in New York 
City in full vestments walk through the holy doors at 
2nd Street sobor on Nov. 11, 1949? Why was this 
privilege granted to a non-Orthodox and denied Or- 
thodox laymen—a privilege reserved for Orthodox 
clergy alone? The above should prove that the Theoph- 
ilite group cannot be part of the HOLY Church when 
it is in such close alliance with those who are in im- 
pious rebellion against Orthodoxy. 


CATHOLIC—The Theophilites are not Catholic 
in any sense of the word, whether kata olou as in 
Greek, meaning what pertains to the whole, or sobor- 
nii, as in Slavonic, or universal, the meaning claimed 
for it in English, etc. It is not my purpose here to give 
a complete definition of the word Catholic in the Or- 
thodox sense, but’I think we can examine three aspects 
of the universality of the Church—universal in time, 
space and doctrine. On all three counts, the Theophil- 
ites are not Orthodox. The Theophilite group is cer- 
tainly not universal in time since it was founded in 
1924 by Metropolitan Platon. The Orthodox Catholic 
Church is almost 2000 years older than the Theophil- 
ite group—the Orthodox Church was founded by our 
Lord Jesus Christ And even if you grant that they 
were not founded in 1924, you must admit that their 
idea—that one can be in rebellion against his Patriar- 
chate (WITHOUT the only reason given by the 
Church as legitimate) and still remain Orthodox, this 
idea I say, is certainly not a catholic doctrine held 
throughout the ages. 


They are not universal in space. The Orthodox 
Church is catholic in space because she has carried the 
Gospel of our Lord Jesus Christ all over the world. 
The Theophilites are not part of this Holy Catholic 
Church which covers the whole world. They may 
claim to be, but no, one in this earthly world of Or- 
thodoxy recognizes them as such (and I think not in 
heaven either!) 


There is really an analogy between the Theophilite 
theory of the Church and the Protestant Episcopal 


“branch theory.” According to the Protestant .Epis- 
copal theory, there are three great branches of the 
Church, Greek, Roman, and Anglican. Of course this 
theory is ridiculous because two of the three branches 
do not recognize the third—that is, the Greek and 
Roman Churches do not recognize the Anglican 
Church as being a part of the Catholic Church. The 
Theophilites on their part too have a branch theory 
however vehemently they may disclaim it. Their 
branch theory is that there are three branches of the 
Russian Orthodox Church—the Moscow Patriarchate, 
the Theophilite group, and the Karlovitz group). But 
here again, the other “parts” do not recognize the 
group claiming to be a “branch.” As time goes on the 
analogies between Episcopalianism and Theophilitism 
will increase. Birds of a feather,again. The Episcopal- 
ians cannot be blamed for it as much as the Theophil- 
ites because they make no pretense at being Orthodox, 
as the Theophilites do. 


There indeed might be made an argument for the 
universality of the Theophilites in space due to their 
usurping Orthodox rights where they had no business. 
This group which is supposed to be autonomous has 
extended its powers over three continents—an area 
greater than that possessed by. many autocephalous Or- 
thodox Churches. And indeed if they were rightfully 
autonomous as they claim (which is not the case) 
what right have they to take control of Japan, Korea, 
or Argentina? First, a “temporary” thing, then ‘Met- 
ropolia of America and Canada,” now Alaska, Japan, 
Korea, Canada, and Argentina as well. There is no 
ending to this extension due to lust for power. 


The case of the Orthodox Church in Japan is an in- 
teresting one. It was founded in the 19th century by 
Russian missionaries and in a short while had grown 
into a strong native church. There is even a Bishop 
of Japanese nationality whom the Theophilites have 
rudely pushed out. The Christian character of the 
people and their head Russian Bishop was so great that. 
even though in 1905 Russia and Japan fought a war, 
there was no disrupting of church affairs. The Russian 
Bishop remained in Japan. These Orthodox Christians 
did not -get involved in politics—-the bond which united 
them in Christian love was so great that a war could 
not sever it. The Japanese Church suffered during the 
last war, but it managed to survive and continue its 
work. However, when the war ended, the canonical 
Bishop was told to step aside, and an American-born 
Bishop of the Theophilite group went to Japan, and 
according to the latest information, still sits on the 
episcopal throne he usurped. 


It grieves the heart to see such lust for power, as 
exemplified by various members of this Theophilite 
group, triumph over the cause of right, yet that that 
right will triumph in the end, is known and believed 
by us who trust in our Lord Jesus Christ and are wil- 
ling to work for Him and His Kingdom. 


The Theophilites are not, at least in spirit, Catholic 
in doctrine. I will not presume to say flatly that they 
are un-Orthodox in their doctrines. That would be 
accusing them of heresy. In this case they are in a 
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situation much akin to the position of the old believ- 
ers in relation to Orthodoxy—that is, they are certain- 
ly in schism, and indeed some suspect them of heresy 
and have,declared that they are heretics. As Patriarch 
Sergius says, “the word heretic in canonical language 
has two meanings: a broad one (conforming to the 
letter of the word: heretic), meaning anyone who is 
separated from the Church; and a special one: mean- 
ing a person who is separated from the Church for 
reasons of faith.” The Theophilites in the broad sense 
of the word, then, are truly heretics. They well may 
be even now heretics in the narrow sense of the word, 
although the Church, however, has not officially de- 
clared them such, but this much can be said, there is 
a tendency towards such heresy in the Theophilite 
group. Just as man after the Fall inherited original 
sin and also a tendency to other sins, so these persons 
who have left the Church and have become Theophil- 
ites have a tendency toward heresy (since they are not 
in the Church and do not have thereby the protection 
of the Holy Spirit that is granted to every true mem- 
ber of Christ’s Church). Or to paraphrase St. Athana- 
tius, as night follows the day, so does heresy follow 
schism. 


To my mind, the Theophilites are Protestants. If this 
statement seems a bit strong to you, let us examine it 
closely and see if it be accurate. As I have been given 
to know by certain Protestants who openly avow their 
deviation from the Church, Protestantism is “protest 
against the authority of the Church.” In the light of 
this definition, consider the Theophilites. Are they in 
protest against the authority of the church? They as- 
suredly are; they refuse to obey the disciplinary direc- 
tions of the lawful head of the Russian Orthodox 
Church,: Patriarch Alexis. 


But look at that definition again—‘protest against 
the authority of the Church.” If Protestants protest 
against the authority of the Church, then what is the 
authority for them? As numerous Protestants declare, 
the final authority for them is their private and per- 
sonal opinion. And in the long run, this is the true 
spirit of Protestantism—authority based on each in- 
dividual’s convictions. This is parallel to the spirit of 
Theophilitism, for although the Theophilites may hold 
to the majority of the dogmas and disciplines of the 
Orthodox Church, still they do so NOT because the 
Church so teaches, but because they have decided to 
accept these dogmas and disciplines. 


Proof?—the way the Theophilites pick and choose 
the Canons of the Church they will obey is enough 
proof. If they were Orthodox, they would obey all the 
canons of the Church. If they were Orthodox they 
would obey the canon that one bishop may not func- 
tion in another's diocese without the latter's permis: 
sion. But this they choose to ignore. If they were Or- 
thodox, they would not allow deposed priests to func- 
tion, but they so choose. This much at least can be 
said for them at present, they are not so callious and 
hardened in their schism that they do not have an 
occasional pang of conscience. But hope of their return 
to Orthodoxy'is running out, and it gives every true 


Christian sorrow in his heart when he thinks of the 
many innocent people that are being led astray all 
because of the design and lust for power of-a few vain 
and ambitious bishops, priests, and laymen. 

Apostolic—The Theophilite group is not truly apos- 
tolic. They may claim to have the apostolic succession 
in the Roman sense of that term. They may say that 
their bishops (at least some of them) were consecrated 
by validby valid Orthodox Bishops and that therefore 
all their ecclesiastical actions have apostolic succession. 
Perhaps they imagine the apostolic consecration in it- 
self, that succeeding from the Apostles, to be some 
object, capable of existing outside of and alongside of 
the Church, even against Her desire. If such is their 
belief then they can rightfully be accused of heresy 
for a non-Orthodox belief about Grace. To quote Pat- 
riarch Sergius again, “For the Orthodox person the 
form becomes not a conductor of Grace, but rather 
the sign or the attestation that the action of God is 
taking place. In the same measure the performer of 
the sacrament is not an authoritative giver of Grace, 
but the intercessor for the action of God, and guaran- 
tor, that God will truly act. Furthermore both the 
prayer and the guarantee of the priest receive their 
force from the prayer and sponsorship of the Church, 
the accomplishment of Christ on earth. It means that 
the sacraments are valid so long as the priest is within 
the Church and ministers in accordance with Her com- 
mission” (Italics mine). 


Of course the Apostolic succession is not all of the 
apostolic aspect of the True Church. But it is in one 
aspect that is so manifest, when understood in the Or- 
thodox sense as stated above in the words of Patriarch 
Sergius, that without it, in this true and Orthodox 
sense, no group can claim to be rightly Orthodox. 
Such is the case with the Theophilites, for either they 
have a wrong conception of Grace (one to be equated 
with th Roman-Western idea) in which case they 
would be heretics or, if they understand the signific- 
ance of Apostolic succession in the true and Orthodox 
way,then they cannot rightly make any claim to pos- 
sessing it. Poor things, they are on the horns of a dil- 
emma; if they accept the Orthodox teaching, they are 
excluded from the hurch; if they do not accept the 
Orthodox teaching then they cannot make any pretense 
to being Orthodox. 


Of course there are many other things we could 
point out to show that the Theophilites are not part 
of the ONE, ONLY, CATHOLIC, AND APOS- 
TOLIC CHURCH. We could point out the fact that 
the only converts they ever. get are usually through 
marriages (As one Theophilite pointed out to me, the 
Theophilites are not interested in converts, and as 
Arschbishop Leonty is reported to have said, “Eng: 
lish? We don’t need any English—-The Episcopalians 
will take care of that for us.”). The strong hope held 
among some of their younger clergy for a married epis- 
copate; and so on. But it is manifestly clear to any 
Theophilite who is seeking the truth, regardless of 
where the truth will lead him, that there is only one 
course to take: Leave the Theophilites and return to 


the flock of Christ. 
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The Foundations of Christian Culture 


By Professor I. A. Ilyin 


In order to create a Christian culture it is necessary 
to renew oneself in the Christian manner and after 
that to accept the world; and it is necessary to accom- 
plish this acceptance in the freedom of the perfect law. 
We cannot see any other way, and more than likely 
there is none. 


To renew oneself in the Gospel sense, wholly and 
completely, is not given to everyone. But, to enter upon 
this path, or at least to make an attempt to enter upon 
it, is possible to all and should be done by everyone; 
at least, by those who think seriously upon the subject 
of Christian culture. 


This renewal takes place in such a manner that in 
reading the Gospel the reader does not merely “re- 
gister” with his intelligence what is being read but at- 
tempts to discover and strengthen within himself and, 
if necessary, first to create within himself that which 
is written about in the text: to evoke himself that 
which is written about in the text: to evoke in oneself 
the feeling of mercy and become devoted to it; to 
arouse oneself to pentitence and creatively to carry it 
out; to think with one’s heart on the perfection of God 
and to abide within it until the heart and will are 
filled with it (an act of the conscience); to find within 
oneself the power of love and to direct it (if even for 
a moment) to God and then to the people and to all 
living things. This is the beginning; the Christian then 
is on the way to “putting off the old man,” (Col. 3:9, 
10. Eph. 4:22) and confirming within himself the new 
man. To this new man will be revealed the true divin- 
ity of Christ. All this should take place in the heart 
and feelings but not in them alone; with one’s mind 
but not with it alone; with one’s will but with one’s 
deeds as well; with faith but with deeds also; and, 
above and beyond all, with a dynamic love. 


In the Gospel of the ew Testament this renewal is 
described thus: “Let the word of Christ dwell in you 
richly in all wisdom.” (Col. 3:16) “And be not con 
formed to this world; but be ye transformed by the 
renewing of your mind, that ye may prove what is that 
good, and acceptable and perfect, will of God.” (Rom 
12:2) “And be renewed in the spirit of your mind: 
And that ye put on the new man, which after God is 
created in righteousness and true holiness.” (Eph. 
4:23, 24) “..that ye might be filled with the knowl- 
edge of his will in all wisdom and spiritual understand- 
ing.” (Col. 1:9) “And above all these things put on 
love, which is the bond of perfection.” (Col. 3:14) 


From this, according to the teaching of the Gospel, 
not only is there aroused in man a “pure mind” (2 


Peter 3:1) and not only does there descend upon him 
“the peace of God which passeth all understanding” 
(Phil. 4:7); but there begins the real and true unity 
of the soul with Christ and God. For it is then that 
God “... would grant you, according to the riches of 
his glory, to be strengthened with might by his Spirit 
in the inner man; that Christ may dwell in your 
hearts by faith” (Eph. 3:16, 17); that you might 
“know the love of Christ, which passeth knowledge, 
that ye might be filled with all the fulness of God.” 
(Eph. 3:19). For, “God is love; and he that hath 
dwelleth in love dwelleth in God, and God in him.” 
(1 John 4:16) “Know ye not that ye are the temple 
of God, and that the Spirit of God dwelleth in you?” 
(1 Cor. 3:16); so that “he that is joined unto the 
Lord is one spirit.” (1 Cor. 6:17) 


And thus it is possible for man on this earth to 
achieve a blessed unity with God and Christ. He can 
make himself “a partaker of the Divine nature.” (2 
Peter 1:4) And this unity and communion will give 
him new creative powers. 


In His last talk with His disciples at the Last Sup- 
per, Christ promised his disciples the blessed gifts of 
the Holy Spirit. “And I will pray the Father, and he 
shall give you another Comforter, that may abide with 
you for ever; even the Spirit ‘of truth; whom the world 
cannot receive, because it seeth him not, neither 
knoweth him: but ye know him; for he dwelleth with 
you, and shall be in you.” (St. John 14:16, 17) “But 
the Comforter, which is the Holy Ghost, whom the 
Father will send in my name, he shall teach you all 
things, and bring all things to your remembrance, what- 
soever I have said unto you.” (St. John 14:26) “But 
when the Comforter is come, whom I will send unto 
you from the Father, even the Spirit of truth, which 
proceeded from the Father, he shall testify of me.” 
(St. John 15:26) “...he will guide you in all the 
truth.” (St. John 16:15) 


The Apostles understood this promise not in the 
allegorical sense but as something very real and dy 
namic, and related it not only to themselves (Acts 2) 
and to their disciples (Acts 4:31) but to all who ac- 
cepted Christ the Son of God with faith and love. 
For this was said of all, without limitation, that “he 
who is joined unto the Lord is one spirit with the 
Lord.” (1 Cor. 6:17 And further, “As many as are 
led by the Spirit of God, they are the sons of God.” 
(Rom. 8:14) Also: “Every one that loveth is born of 
God, and knoweth God.” (1 John 4:7), and “Every 
one that doeth righteousness is born of Him.” (1 John 
2:29). 
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To all Christians who dwell in Christ is given the 
promise of the Holy Ghost. By Him is shed abroad in 
our hearts “the love of God.” (Rom. 5:5) He renews 
within us our minds and our understanding that we 
might “retain God in our knowledge.” (Rom. 1:29) 
He dwells within us (1 Cor. 3:16, 2 Tim. 1:14); He 
leads us. (Rom. 8:14); He “beareth witness with our 
spirit, that we are the children of God.” (Rom. 8:16); 
and during the time of our sincere but infirm prayer 
“the Spirit itself maketh intercession for us with groan- 
ings which cannot be uttered.” (Rom. 8:26) Dwelling 
within Him, we can “walk as the children of light” 
and create the “fruit of the Spirit” which “is in all 
goodness and righteousness and truth.” (Eph. 5:8, 9) 
And He “is able to do exceedingly abundantly above 
all that we ask or think, according to the power that 
worketh in us.” (Eph. 3:20) 


Accepting this Apostolic teaching, we must not in- 
terpret it in a sense that is favorable to some personal 
conceit, ambition, pride or outright false prophesying. 
On the contrary, this way demands from man real and 
sincere humility, sobriety, struggle and continuous en- 
deavor; in other words, everything which is revealed 
in its completeness by the Orthodox piety and is real- 





ized in Orthodox asceticism. This, naturally, bears 
witness to the fact that the plenitude of this experience 
is accessible only to a few. But the search for this pay 
and the endeavor to reach it is commanded to us all, 
especially to those who would creatively produce a 
Christian culture. 


Christian culture is either a beautiful but vague 
word with which it is possible to cover and justify a 
little too much; but we are not talking here about this 
kind of word. Or, it is a great and difficult thing, car- 
rying with it heavy obligation and responsibility, and 
its essential point lies in assimilating to the extent of 
its ability the Spirit of Christ and creating from it a 
culture for mankind on this earth. This means to create 
boldly and to accept responsibility for one’s under 
standing, for one’s decisions, for one’s actions, and 
always to call upon Him Who “‘is able to do exceeding 
abundantly above all that we ask orthink.” 


He who would create a Christian culture must strive 
to possess within his soul a “child of light” and give it 
the right to speak and to act in such a way as befits a 
person who is to be judged according to the laws of 
freedom. 





LIGHTS AND CANDLES 


and Their Significance 


Everyone has observed the lights and candles that 
are used in all Orthodox Catholic temples of worship 
and some, perhaps, have wondered at their significance. 


First of all, let us look at the substance or matter of 
which these lights and candles are composed and Which 
furnish us with such beautiful and pleasing light. The 
lamps which burn before the icons are filled with the 
oil of the olive. In Greek the word for oil is synonym- 
ous with the word mercy. Just-as oil can still troubled 
waters, sO we sinners ought to be convinced of the fact 
that the mercy of God, in a quiet church, often shines 
in our hearts, troubled with the cares of this world. 
The candles We burn in church are made of the wax 
of bees. These plain, slender white tapers of wax tell 
of much which is interesting and of comfort to the 
devout Christian. Here we have the pure substance, 
which is gathered from different flowers of many 
fields throughout the land, and we offer it to God, in 
humble gratitude, in acknowledgement of His domin- 
ion over all creation. 


A white candle should remind us, as it reminded our 
the sun, the faithful were obliged to have lights even 
have gone to rest before us—of purity in life, virginity, 


and of the steadfastness in our purpose to give up our 





entire life to Christ our God. It is for this very reason 
that tapers are given to those Who plight their troth 
and to bridal pairs—because it symbolizes the purity of 
their lives, which shine with the light of virtue. The 
light of the candle should be our model in the constancy 
of our devotion, the warmth of our faith filled with the 


Holy Spirit. 


Candles and lights were used in the ancient Church 
of the Old Testament. In the temple, Moses “Put the 
and he 
lighted the lamps before the Lord; as the Lord com 
manded Moses” (Exod. 40:24, 25) 


candlestick in the tent of the congregation... 


In the early days of the Church, Christianity was not 
tolerated by the Pagan world; the Christians were con 
sequently obliged to assemble for public worship in the 
catacombs and in other secret places. As these hidden 
apartments, in many cases, did not admit the light of 
fathers and mothers in:the Faith—the Christians wh« 
in the open day. In remembrance of these early days, 
the Church still uses the same lights. They represent 
our Savior, Who is “the Light of the world, Who en 
lighteneth every man that cometh into the World:” 
without Whom we would be wandering in darkness 
and in the shadow of death. Lights are symbolical also 
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of Faith which enlightens, Hope which soars above this 


world, and Love which inflames 


Blessed Jerome, who lived fully 1500 years ago, re 
marks that “Throughout all the Churches of the East, 
when the Gospel is about to be read, tapers are lighted, 
though it be broad daylight, not to scatter the dark- 
ness, but as a sign of joy. That under the symbol of 
bodily light, that light may be shadoWed forth of which 
we read in the Psalter, ‘Thy word, O Lord, is'a lantern 
unto my feet, and a light into my paths” (Epist. adv 
Vigilant) 


Some of the candlesticks and candelabra used in the 
church are portable and some stationary. They some- 
times vary in the number of candles or lamps which 
they bear. The candlesticks carry one, two or three 
candles. One candle reminds us that there is but one 
God, Who is the Light Eternal. This candlestick is 
usually furnished with a thick candle and is carried by 
the Server in processions. Then there are the little 
candlesticks, one of which has two, and the other 
three crossed candles. These latter are used by the 
Bishop when he blesses us at various times in the Divine 
Service. The three lights in one holder are symbolical 
of the All-holy Trinity—i.e. an open confession of 
our belief in God the Father, the Son, and the Holy 
Spirit. The candlestick with the two lights are typical 
of our Lord Jesus Christ, in whose Person are tWo 


natures, the Divine and the Human 


Behind every Altar there is placed a seven branch 
candelabrum which typifies the Seven Sacraments of 
the Orthodox Catholic Church, in each one of which 
we are enlightened by God's Grace to a wider under- 
standing of the depth of God’s Wisdom. The use of 
these candles seem to have been foreseen Dy St. John 
in the Apocalypse (4:5), “And there were seven lamps 
burning before the throne.” By this polykerion (many 
lights) we are also reminded of the creation; of the 


seven days, which should make up a bright week for us. 


Many other candles and lamps are used, both in 
church and in the homes of the faithful. In the temples 
they are used also on the Table of Oblation, in front 
of icons, both on the iconostasis and at shrines Many 
of the faithful burn lamps and candles before the icons 
of their patron saints which they keep in their homes. 
In the Sanctuary, there is always perpetually kept 
burning a little lamp to denote that the Reserved Sac- 


rament is kept upon the Altar and to remind us that 
Christ is in the midst of us. 


Candles have their place at every service of the 
Church. Candles and tapers are used at Weddings, 
burials, and at the baptism and chrismation of a child. 
The Church puts a lighted candle in our hand at our 
baptism, and wishes us to die with one in our hand, to 
remind us to hope in Him Who is our Light and the 
Light of the world. At the administration of the Sac- 
rament of Unction, seven tapers are lighted round about 
the vessel which contains the wine and oil, as images 
of the Seven Gifts of the Holy Spirit. The people pres- 
ent at this service also hold candles in token of their 
fervent prayers for the salvation of the sick person. At 
funerals four candlesticks are placed at the four sides 
of the coffin, forming a cross. Those present, both at 
burials and at Requiem Services, hold tapers, thereby 
typifying the divine light with which the Christian is 
enlightened at baptism, and the fervour of his prayers. 
The taper also serves as an image of the world to come, 
of the light which knows no setting. 


At Baptism, three tapers ate lighted and placed upon 
the font itself to typify the Holy Trinity, in whose 
name Baptism is administered. The Sponsors also hold 
tapers, to signify their faith in the illumination which 
the Holy Sacrament confers upon the soul of the per- 
son baptized. That the baptized person passes from 
darkness into light, and becomes a child of the light. 
For this reason, also, Baptism is called “Illumination.” 


We should always keep two blessed candles in the 
home for such times as illness in the family when the 
priest makes a sick call, or when he comes to bless the 
home at Theophany or the Paschal Food at Easter 
time. Many people use at these times the candles given 
to them when they were baptized or married or which 
they saved from the Easter procession around the 
church. 

The lighting of a candle when we enter church is 
also an offering to God. In ancient times people brought 
food and alms to church With them to be distributed 
among the poor. To-day besides the monetary offering 
we give also a candle which we light before a holy icon 
with a prayer. This candle offering also shows that we 
came into the temple—the place of God's habitation, 
to pray as constantly and fervently, as brightly and 
warmly as our candle burns before the holy icon. It 
signifies, that we wish to be enlightened rather than be 
in spiritual darkness—and light always has the conno- 
tation of purity, wisdom, and guidance. 
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